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The Project Luke Scholars Issue: Introduction

By Michele Miller Sigg, Editor

The Project Luke scholarship program ran from 1999 to 2011 at the Overseas Ministries Study
Center where DACB Founder and Director Emeritus Jonathan Bonk served as Executive Director
from 2000 to 2013. This issue of the Journal of African Christian Biography retraces the history of
Project Luke by recounting the stories of seventeen men and two women in these pages.

“Project Luke,” as the program was commonly called, funded two African scholars,
church leaders, or lay people every year, offering them a monthly stipend and residence, just down
the street from the Yale Divinity School and the Day Missions library. During the twelve years of
the program, OMSC welcomed twenty-one men and women who accepted the fellowship
opportunity with the agreement that they would write ten original biographies of African
Christian figures to be included in the DACB.

Among our Project Luke scholars, the best represented regions were East Africa (seven
from Kenya, Tanzania, or Uganda) and West Africa (five from Nigeria or Ghana). There were
two from the North-East region and the Horn of Africa (Sudan, Ethiopia), three from Central
Africa (DRC and Cameroon), and two from Southern Africa (South Africa, Madagascar). Four
of our authors came from Francophone countries (DRC, Cameroon, Madagascar). There was a
wide diversity in their church affiliation as well: there were Anglicans (the largest group),
Protestant Evangelicals (Presbyterian, Baptist, Africa Inland Church, Reformed), Independents
or Pentecostals, a Seventh-Day Adventist, Lutherans, and Roman Catholics. Many were not
formally trained scholars or professors when they came to OMSC but some later went on to do
doctoral studies. Several were working priests, pastors, or missionaries in their home regions.
Some came with backgrounds in library science, administration, teaching or archival work. Most
wrote in English but a few wrote in French.

Project Luke scholars contributed approximately one hundred seventy biographies to
the DACB. Their national, confessional, professional, and experiential variety as authors and the
ecumenical wealth of their choice of subjects captures the DACB’s mission, scope, methodology,
and hybrid appeal as a project directed to both church and academy. The nineteen biographies
presented in this issue, taken together, express recurring themes as well as the fundamental joys
and sorrows, successes and failures, theological challenges and innovations present in African
Christianity as a whole.

The subjects described here were founders (Dolphijn, Otieno), leaders (Kisula), healers
(Latunde, Ravelonjanahary), theologians (Muge), evangelists (Milyango), prophets, missionaries
(Shukai), educators (Vou Gyang Bot Dung), martyrs (Anuarite). They confronted colonial
exploitation (Modi Din), racism (Mnganga), witchcraft, political and religious opposition
(Nyerere), persecution (Tewoflos), and the vicissitudes of missionary life such as deadly diseases
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perspectives and then apply the gospel message meaningfully to the life of African Christians.
Chapter seven deals with the emergence and historical development of African Biblical Studies
(ABS), noting its relevance and how Africans can benefit from it. The main contention of the
chapter is that Africans will better understand and apply God's word to their lives if they read the
Scriptures in an African way. The volume then explores how African languages can be used to
derive the meaning of scripture and apply it to real-life situations. Here, the authors contribute
to the development of MTBH by developing a methodological framework for this interpretative
tool. The next chapter of the volume deals with mother-tongue theologizing in Ghana. The final
chapter considers the legitimacy of female leadership in the Church within the African context
through the examination of two Pauline texts. This volume will be of interest to undergraduate
and graduate seminary students, students of Biblical Interpretation in religions departments, as
well as practicing pastors. (Amazon.com)

Nyanni, Caleb Opoku. Second-Generation African Pentecostals in the West: An Emerging
Paradigm. Pickwick Publications, 2021. $32.00 Amazon.com ISBN-10: 1532697732 ISBN-13:
978-1532697739

Description: The rise of African Pentecostal and Charismatic churches in the West has
become a growing phenomenon and a starring feature in many social, religious, and political
conversations. Most of these discussions are generally centered on the first-generation churches
and their missionary attempt to evangelize the West. Here Caleb Nyanni offers a fresh insight
into the African diaspora church from the perspective of the growing second-generation members
and their contributions to the life of the church. He explores the changing nature of the African
diaspora Pentecostalism by paying close attention to the Church of Pentecost in the UK, which
serves as a case study. The book explores the frustrations, challenges, opportunities, and culture
of the second generation and examines what they bring to Pentecostalism in general.
(Amazon.com)

Kighoma, Eraston Kambale. Church and Mission in the Context of War: A Descriptive
Missiological Study of the Response of the Baptist Church in Central Africa to the War in
Eastern Congo Between 1990 and 2011. Langham Partnership International, 2021. $37.99
Barnes&Noble.com ISBN-13: 9781839730627

Summary: The church in the Democratic Republic of Congo is no stranger to conflict,
yet little research has been done on the impact of war in shaping the local church's understanding
of itself and its mission. In this in-depth study, Dr. Eraston Kambale Kighoma traces the survival
and theological development of the Baptist Church in Central Africa over a twenty-year period
of conflict. Utilizing a combination of descriptive, contextual and integrative approaches, he
examines the effect of war on the church's theology in action, especially its understanding and
practice of mission. This study sheds new light on existing theories of missions, while offering
specific insight into the church's missionary task in contexts of conflict. It offers an excellent
addition to missiological studies for scholars and practitioners alike. (Barnes & Noble)
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Recent Print and Digital Resources Related to
Christianity in Africa
Compiled by Beth Restrick, Head, BU African Studies Library

Battle, Michael. Desmond Tutu: A Spiritual Biography of South Africa's
Confessor. Louisville, KY:  Westminster  John  Knox  Press, 2021.  $45.26
(Hardcover) Amazon.com ISBN-10: 0664231586 ISBN-13: 978-0664231583

Description: The first biography of its kind about Desmond Tutu, this book
introduces readers to Tutu's spiritual life and examines how it shaped his commitment to
restorative justice and reconciliation.

Desmond Tutu was a pivotal leader of the anti-apartheid movement in South Africa
and remains a beloved and important emblem of peace and justice around the world. Even those
who do not know the major events of Tutu's life--receiving the Nobel Peace Prize in 1984, serving
as the first black archbishop of Cape Town and primate of Southern Africa from 1986-1996, and
chairing the Truth and Reconciliation Commission from 1995-1998--recognize him as a
charismatic political and religious leader who helped facilitate the liberation of oppressed peoples
from the ravages of colonialism. But the inner landscape of Tutu's spirituality, the mystical
grounding that spurred his outward accomplishments, often goes unseen.

Rather than recount his entire life story, this book explores Tutu's spiritual life and
contemplative practices--particularly Tutu's understanding of Ubuntu theology, which
emphasizes finding one's identity in community--and traces the powerful role they played in
subverting the theological and spiritual underpinnings of apartheid. Michael Battle's personal
relationship with Tutu grants readers an inside view of how Tutu's spiritual agency cast a vision
that both upheld the demands of justice and created space to synthesize the stark differences of a
diverse society. Battle also suggests that North Americans have much to learn from Tutu's
leadership model as they confront religious and political polarization in their own context.
(Amazon.com)

Ameveku, Frederick Mawusi and Isaac Boaheng. Biblical Exegesis in African Context.
Vernon Press, 2021. $37.00 Amazon.com ISBN-10: 1648891764 ISBN-13: 978-1648891762

Description: Biblical Exegesis in African Context explores how the Church in Africa can
affirm its uniqueness in terms of the African identity and experiences, and at the same time,
remain faithful to the gospel message.

The volume begins with an explanation of exegesis and hermeneutics, and the agenda
for the rest of the book is set. The second chapter deals with textual criticism, which is the task
of determining the originality of a biblical text. In chapter three, issues related to the context of
the text are considered, after which the volume proceeds to examine the various literary forms
present in the Bible- prominent among them being- Narrative, Law, Poetry, Prophecy, Wisdom
Literature, Gospels, Acts of the Apostles, Epistles and Revelation. The authors then dedicate the
next chapter to discussions on socio-rhetorical interpretation.

The final chapters of the book deal with matters solely related to the context of Africa;
this part intends to equip readers to be able to interpret the Bible from African cultural
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(Hinderer), cannibalism, violence and warfare. But they also experienced God’s presence and
power in transformative ways, which in turn enabled them to be exemplary witnesses to the
redemptive liberation of the Christian message. For some, their prophetic message to secular
powers cost them their life (Muge, Tewoflos).

Five women are depicted in these biographies, including one missionary wife, Anna
Hinderer (Nigeria). Their stories open a window into gender-related themes and issues that
African Christian women have dealt with and continue to deal with, even today. Anuarite died a
martyr’s death after suffering gender-based violence for defending her virginity. Vou Gyang Bot
Dung had to resist pressure from her family to enter into an unwanted marriage. Njangali
Spetume advocated for women’s ordination in the church for years and did not live long enough
to be ordained herself. The way in which Ravelonjanahary became a revival leader contains many
elements common to stories of other female revival leaders: Jesus’s direct appearance to call and
train her, her dying and rising with a vision from heaven, her supernatural gift of healing, and her
ability to quote Scripture without knowing how to read. Vou Gyang and Anna Hinderer, on the
other hand, were highly educated women in their day. Their education equipped them to teach
children or translate Scripture, two of the most important of sustainable Protestant missionary
practices that help to ensure the survival of the church.

The Project Luke scholarship program began in an effort to bring African stories told
by African writers into the DACB. Since the end of the program in 2011, we have received many
more such stories from authors spread across the African continent and the diaspora. The DACB
today is simply the reflection of all our committed writers—in this case, lay historians for the
most part—who devote their time sacrificially to telling the stories of the African Christian
elders—the Mothers and Fathers of African Christianity—so that their memory is not forgotten.



Ndaruhutse, David

1955-1997

The Living Church of Jesus Christ
Burundi, Rwanda

David Ndaruhutse was a Rwandan church leader who died in a tragic plane crash in 1997.

David was born in 1955 at Gahini, Kabugo commune, Rwanda to Isaiah Rubagumya
and Esther Nyaramgure. His father, a pastor, was killed when he was four. He grew up in a refugee
camp in Uganda where he studied at Nyakasura High School and where he was converted. He
then went on to Makerere University in Kampala and led the Fellowship of Christian Unions’
prayer groups there, graduating in 1982 with a B.A. in Economics and Statistics. In 1986 he
continued his studies at Rofey Place in England. He married Ruth Uwayesu and they had five
children. He spoke Kinyarwanda, Luganda, English, French, and Kiswahili fluently.

After serving as the Secretary of the Diocese of the Burundi Anglican Church,
Ndaruhutse founded African Revival Ministries in August 1989 at Nyakarago in Burundi and in
July 1992, ['Eglise Vivante de Jésus Christ (The Living Church of Jesus Christ). His preaching was
accompanied by healing. He planted several churches, built the hospital of Jabe, and the primary
School in Himbaza in Rwanda. He also founded a Bible College and a center for the mentally
handicapped at Nyakarago. These ministries spread to Rwanda in 1994, and the Congo in 1995
with branches in Uganda, Kenya, and Senegal.

Ndaruhutse was among the leaders of the peace and reconciliation efforts in the Great
Lakes” Region when their plane crashed on December 9, 1997 in the Democratic Republic of
Congo.

Francis Manana

Bibliography:

Rose Mukasengamana Nyirimana, research, Pan Africa Christian College, Nairobi, Kenya.

Penny Relph, An African Apostle: The Story of David Ndarubutse, Kent, United Kingdom:
International Media for Ministry, 1998.

Mr. and Mrs. Straton Gataha, Eglise Vivante de Jesus Christ, interview, Kigali, Rwanda.

Mr. William Budedeli, East Africa School of Theology, interview, Nairobi, Kenya.

Mr. Samuel Kampayana, Nairobi International School of Theology, interview, Nairobi, Kenya.

This story, submitted in 2000, was written by Dr. Francis Manana, Professor of Evangelism and
Missions and DACB Liaison Coordinator, Pan African Christian College, Nairobi, Kenya.

Watson Omulokoli

*For the full, unabridged version of this biography, visit https://dacb.org/stories/kenya/otieno-
erastus/.

End Notes:

1. There were two printed sources which were most useful to the author in the
construction of this brief biographical sketch. One of these is Pentecostal Fire, Vol. 1,
April, 2005, A Publication of the All Africa PEFA Desk, Nairobi, Kenya. The other
one is the Funeral Service booklet for Rev. Erastus Otieno Ngao. The service for
Nairobi was held on Thursday, November 9, 2000, at the All Nations Church,
Gikomba, Nairobi. Other useful sources include interaction and communication
with Rev. Otieno’s successor, Bishop Samuel Mwatha, as well as a leading PEFA
clergyman, Bishop Moffat Kilioba.

2. David B. Barrett, et al., Kenya Churches Handbook: The Development of Kenyan
Christianity, 1498-1973, Kisumu, Kenya, Evangel Publishing House, 1973, 38.

3. 1Ibid., 183-191, A compilation by the author.
4. Peter Deyahs, “Brief History of PEFA,” in Pentecostal Fire, 17.
5. [Ibid.

This article, which was received in 2011, was written and researched by Rev. Prof. Rev. Prof.
Watson Omulokoli, Professor of Church History, Department of Philosophy and Religious
Studies, Kenyatta University, Kenya; Adjunct Professor, Akrofi-Christaller Institute, Accra,
Ghana; and Chancellor, Africa International University, Nairobi, Kenya., and a recipient of the
Project Luke Scholarship for 2010-2011.
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endowments and abilities together with his excellent training was noticed by his fellow leaders.
When the need for the first general overseer of the PEFA arose, the leadership of the church thrust
him into that position. He served in that capacity from 1966 until the time of his death on
October 30, 2000.

Once he assumed leadership responsibilities in the church, it soon became obvious that
in Otieno, PEFA had found the right man to steer its affairs in the days ahead for the relatively
new constituency that made up the PEFA family. Subsequent history confirmed this reality. For
the thirty-four years during which the church was under his leadership, there was measurable
stability, progress, development, and expansion in many directions.

As the head of the PEFA from 1966 to 2000, Otieno was intimately involved in all of
its affairs from the grassroots through the regional level, to the national, and even the international
levels. It was a boost to his ecclesiastical role and duties that Otieno was a powerful and effective
preacher who was much sought after for preaching and teaching in churches, conferences,
conventions, and rallies. Additionally, he was a facilitating speaker in many church seminars on
the local, regional, and national levels in the PEFA structure. This type of participation shielded
him from being an armchair leader, and instead enabled him to distinguish himself as one who
was actively engaged and who readily felt the pulse of the PEFA Church in all its being and
activities.

Otieno had a keen interest in and participated closely in the affairs of the leading PEFA
institutions of higher learning in his general area. He was the official sponsoring representative
and chairman of the Board of Governors of Nyabisawa Girls Boarding School, as well as chairman
of the Board of Governors for Taranganya Boys High School, and Sori Secondary School. Thus,
in a number of these institutions, he did double duty, being also the official representative of the
parent sponsoring body, PEFA.

Even in life generally, Otieno was perceived to be, and functioned as, a community
leader. In this role, he contributed to the total well-being of those in society around him. Among
the many examples that could be mentioned, one of his key contributions was that he was
instrumental in the founding and sponsoring of the Marindi Multi-Purpose Technical Training
Institute.

Concluding Focus and Reflection

The history and details of the expansion of the PEFA belong elsewhere. Suffice it to say that under
the leadership of Erastus Otieno, the PEFA built strong foundations, made immense progress and
development, and experienced unprecedented growth and expansion, especially in East Africa and
the central parts of Africa. Otieno’s distinctive value and unique contribution to PEFA in
particular, and to the church in Africa in general, is that he played the indispensable role of having
been a successful transitional leader when foreign missions handed leadership over to the African
church. In critical moments, reliable bridges are invaluable!

For Erastus Otieno. what ultimately counted was to faithfully discharge the mandate
of his call and training. As a result, the leadership of the church was satisfied and happy, and
God’s work went forward.
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Kato, Byang Henry (B)

1936-1975

Evangelical Church of West Africa (now Evangelical Church Winning All)
Nigeria

From Juju to Jesus Christ.

Byang Kato, a Nigerian evangelical theologian of the Evangelical Church of West
Africa (now Evangelical Church Winning All), was born in June 1936 to the pagan family of Heri
and Zawi in Sab Zuro, Kwoi of Kaduna State in Northern Nigeria. His father dedicated him to
be a juju priest and made every effort to instruct him in fetish practices. At the tender age of ten,
Byang underwent a traditional Jaba initiation ritual that lasted for one week.

Soon after this initiation rite, Kato came into contact with Ms. Mary Hass, a missionary
of Sudan Interior Mission (SIM) who frequently visited his village to tell the story of Jesus to the
children in the difficult language of Jaba. Kato was among the children who listened to Mary
Hass. Thereafter he began to attend the Sunday school and the primary school established and
run by the SIM.

As Kato’s father considered school a waste of time, he did not allow him to go so that
he would concentrate on their farm work. Another missionary named Ms. Elsie Henderson went
along with an elder of their church to plead with his father to allow him to continue his schooling.
Afterwards, even though he was allowed to continue, his father denied him food and clothing.
When Kato’s teacher taught them about salvation in Christ Jesus, with the illustration of Noah’s
ark, Kato desired to enter Christ’s Ark of salvation. He made a public declaration of faith in
Christ. When his father heard this, he was livid and stopped paying his school fees. As a result,
the missionaries provided him with part time employment which enabled him to pay his school
fees and buy clothes and books for his use. To pacify his father, Kato helped him with the farm
work in the mornings and went to school in the afternoons. He completed his primary school
training with flying colors.

In 1948 Kato was baptized by Rev. Raymond Veenker and given the name Henry.
Thereafter, he became involved in Boy’s Brigade, Sunday School, Youth for Christ and other
church activities. When Kato was 19 years old, he went to a Bible college at Igbaja. He graduated
in 1957 and was assigned to teach in a Bible school in his village, Kwoi, on a salary of about
$15.00 a month. While he was teaching he took correspondence courses from England in
preparation for his General Certificate of Education exams. He passed the GCE Ordinary and
Advanced levels exams in 1961 and 1963 respectively.

In the midst of his academic strivings, he got married in January 1957 to Jummai, a
young woman from a Christian home. The couple placed great emphasis on prayer and Bible
reading in their home. They showed by their family life and work what a Christian home should
be like. They were blessed with three children: Deborah Bosede, Jonathan Nzuno and Paul Bulus

Sanom.
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After serving for two years as a Bible School teacher in his village from 1957 to 1959,
Byang was transferred to Lagos to serve on the staff of the publishers of what today is called
“Today’s Challenge.” While in Lagos, he received some training in journalism. From 1961 to
1963 he went back to his village as a Bible teacher. Later in 1963 he enrolled at London Bible
College and graduated from there with a B.D. degree in 1967. That year, he was appointed to
the office of the General Secretary of the Evangelical Church of West Africa — the ECWA. He
was the first person from Northern Nigeria to hold that post. As a result of this appointment,
Kato moved to Jos, where the ECWA headquarters were located.

Later, with the support of his church, the ECWA, he enrolled for his post graduate
studies at Dallas Theological Seminary. He concluded his doctoral studies there and received his
Th.D. in May 1974. The topic of his dissertation was “Universalism and Syncretism in
Christianity in Africa.” It was later published by the Evangel Publishing House in Nairobi, under
the title Theological Pitfalls in Africa. Having finished his doctoral studies, Kato was unanimously
chosen to be the General Secretary for the African Evangelical Association, the first African to
hold that post. He was also appointed Executive Secretary of the Theological Commission of the
ECWA. Since his services were needed at the Igbaja Theological Seminary, he was given financial
grants to enable him to travel to the Seminary to give lectures. Byang was in great demand to
preach and teach both in Nigeria and internationally. He attended the third All Africa Conference
of Churches General Assembly meeting in Lusaka, Zambia in 1974 as an observer. He was one
of the keynote speakers at the International Congress on World Evangelization held in Lausanne
Switzerland in 1974. Byang served as a member of the Lausanne Continuation Committee on
World Evangelization as well as a member of the Executive Committee of the World Evangelical
Fellowship and the chairman of its Theological Commission. He attended the fifth General
Assembly of the World Council of Churches held in Nairobi in December 1975. During the the
course of this General Assembly, the Katos entertained many guests.

In view of the many speaking engagements he had in different parts of Europe, he
decided to go with his family to the sea shore at Mombasa for some rest, reflection and relaxation.
There, a most unexpected tragedy happened. On December 19, 1975, Byang, a swimmer,
drowned in Mombasa River under mysterious circumstances. His body was recovered a day after
he disappeared. The people of Kwoi, his hometown, think that someone must have attacked him.
Others believe that witchcraft, — that is, the powers of darkness of this world — was involved in
Byang’s untimely death. Some think Byang might have died of exhaustion.

In fact, the real cause of Byang’s death remains a mystery. He died at a time when he
was very much needed. The whole evangelical world both in Africa and in the rest of the world
were greatly shocked at his tragic death. Byang was an African evangelical theologian of
outstanding merit. His life as a prophet was marked by courage, boldness, moral purity, and
discipline. He will always be remembered for his selfless service to the cause of Christ, not only
in Africa but throughout the Christian world.

He was first posted to Lwala Primary School near his home area in 1956, before he was
sent to Bware Primary School. The next school he was assigned to was Nyabisawa Girls Boarding
School, which belonged to the Elim Missionary Assemblies (EMA). While teaching in these
schools, Otieno acquired the reputation of being very competent in training choirs, especially for
competition at music events, and he was also a proficient adjudicator in music competition
festivals.

In 1957, Erastus married Naomi Adhiambo. Through this union, they had three sons:
Jack Otieno, Frederick Awuor, and Paul Odhiambo. Later, the couple adopted two other boys,
Michael Okoth and Miltone Obote. This brought the total number of Otieno children to five,
and they were brought up together as one cordial and warm family.

Spiritual Transformation and Career Change

While Otieno was teaching at Nyabisawa Girls Boarding School, some radical changes occurred
in his life. The school belonged to the Elim Missionary Assemblies and had a strong Christian
tradition with a pervasive spiritual atmosphere. Not only was Otieno saved and spiritually
transformed through the impact of the school, he also ended up changing his career. He gave up
teaching and embraced full-time Christian ministry as his calling. As it has been appropriately
summarized, “He got saved after seeing the miraculous working and in-filling of the Holy Spirit.
After his conversion he resigned from his teaching career. He went to North Mara in Tanzania
and together with Stephen Mageri, [and] Abel Gasirabo, [he] pioneered PEFA churches there.”
(5]

Otieno committed himself fully to the demands of Christian ministry as his new career.
God equipped him and used him to be a blessing to others. As someone with a comparatively
high level of education, he was quite an asset in Christian endeavors in that he was versatile and
operated with a broad perspective. His involvement in Christian work soon caught the attention
of those who were in charge of further training for church workers, which prepared the ground
for the next stage of his life.

Ministerial Training, Deployment, and Leadership

When the need arose for someone to study abroad, Otieno was given the opportunity so that he
could enhance his effectiveness in Christian ministry. He was sent to the U.S.A. in 1963 to study
theology and train for the Christian ministry at the Elim Bible Institute, in Lima, New York. At
the end of his studies at Elim, Otieno obtained a Diploma in theology and returned to Kenya in
1966 to use this investment in service to God and to the church. He is to be commended for
returning to Kenya at the end of his studies, just when many doors around him were opening for
the acquisition of higher credentials.

When Otieno left for the U.S.A. in 1963, the merger of Elim Missionary Assemblies
(EMA) mission and the International Pentecostal Assemblies (IPA) missions had produced PEFA
the year before, in 1962. Upon his return to Kenya in 1966, he took up service in the church and
soon established himself in the mainstream leadership of the PEFA. Before long, his many
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Church of the Province of Kenya (CPK) 1970 Presbyterian Church of East Africa (PCEA) 1964
East Africa Yearly Meeting of Friends (EAYM)  Reformed Church of East Africa (RCEA) 1963
1964 Salvation Army (SA) 1970

Transition in PEFA under Erastus Otieno

When the process of transition from foreign leadership to African oversight was taking place in
the Kenyan Church in the 1960s, even some latecomers to the Christian field joined the race.
Such was the case with the PEFA. As a distinct entity, the PEFA itself came into being in 1962
as a merger between two missions, the Elim Missionary Assemblies (EMA) Mission, and the
International Pentecostal Assemblies (IPA) Mission. The entire development showed that the
missionary leaders involved were acutely aware of the times in which they were operating. It is
with this in view that the relevant action was taken in order to keep up with the pace of change.
All along until 1962, churches were still under the Elim Missionary Assemblies or
the International Pentecostal Assemblies. But the political winds of change that
were sweeping across the continent of Africa did not spare Kenya. Soon there was
agitation for independence.
The Elim Fellowship Mission and the International Pentecostal
Churches of Christ Mission saw the need of relinquishing their authority and
handing over power to the nationals under a new order of church leadership and
administration. To do this, a PEFA constitution was drafted in 1961, and was
registered with the Kenya government in 1962. [4]
Erastus Otieno Ngao was the person chosen to usher in this new era and he played the most
crucial role in this changing of the guard. Strictly speaking, however, he was not the first African
to be at the helm of the PEFA. That honor belongs to Rev. Frederick Mwawaza, who was the first
African president of the PEFA. It was when Mwawaza left the PEFA in 1966 that Otieno was
chosen to fill the vacant position, after a short and fleeting period of leadership.

Early Years

Erastus Otieno Ngao was born at Kamagambo, Sare, in southwestern Kenya, on July 7, 1935.
His father was Mzee Stephen Ngao Awuor, and his mother was Mama Turphosa Ojele. He was
the eldest child in the family.

Otieno started school in 1946 at Sori Primary School in his home locality. From there
he proceeded to Kodero Bara Primary School, where his education continued from 1949 to 1950.
He was then selected for intermediate school at Kamagambo Training School, where he studied
from 1951 to 1953, and where he sat for the national Kenya African Preliminary Examinations
(KAPE) in 1953. He passed these examinations and was assured of a promising future.

Otieno qualified for and was selected to undertake a teacher training course at Kisii
Teachers College, in Kisii, in 1954-1955. When he completed this course, he was awarded a
Teacher Pupil Two (P2) level certificate. This qualified him to teach especially in upper primary
school classes.
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Kisula, Jeremiah Mahalu
1902-1984
Africa Inland Church

Tanzania

Jeremiah Mahalu Kisula was the first bishop of the Africa Inland Church of Tanzania. He was
born at Sima, Kitongo-Magu Mwanza in Tanzania, a Msukuma by tribe and belonging to the
Bagolo clan. His family name was Kisula Mahalu and his nickname Mlindajulya. His father’s
name was Kisula and his mother’s name was Luli. He dreamed of being a medicine man and a
traditional dance leader. His education only went as far as the fourth grade but he spoke
Kisukuma, Kiswahili, English, Kikerewe, and Kijita.

He accepted Christ on August 20, 1920 at Lugeye, Sima Mwanza in an AICT church
under Paulo Masalu, a teacher. He was baptized on May 21, 1921 at Kijima Nera (Kwimba) by
Rev. H. H. Zemmer, an Africa Inland missionary. He became a local unordained pastor (Nangi)
in 1923 after two months of Bible training. He was assigned to the Bushini local church as an
unordained pastor from November to December 1923 when he left the ministry because of his
wife’s health and living conditions in the area.

He and his wife, Kahabi, had seven children: Salome, Mathias, Samson, Jairus, Anna,
Joyce, Eva, Joshua, and Adellah. They also had thirteen grandchildren: Charles, Agnes, Monicah,
Sama, Stanley, Annet, Paul, Leah, Georgia, Lilian, Savonarora, Jane, and Grace.

He left the ministry to seek secular work with more pay on January 7, 1924 after his
transfer request was denied by the missionaries. That same month he left for Tabora to seek
clerical employment with the British Government, but he was not competent enough in English
for the job. He then left for Tanga to join sisal plantation workers for a wage of 24.00 shillings
per month.

After two years he came to his senses and remembered his call to the ministry. In
December 1926 he left Tanga to return to Mwanza, arriving later that year, tired and sick. After
recovering he began preaching without consulting the church leaders and eventually his
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flourishing ministry attracted their attention and they came to see what was happening. He was
officially re-installed into the ministry on November 15, 1927.

He ministered in Bushini-Nera, Kwimba from August to November of 1923, in
Chabula from November 1927 to 1932 and in Hamuyebe-Ukerewe starting in 1932. Then, in
September of 1936, he took a pastor’s ordination course until June 30, 1938. That same year, he
was elected secretary of the church synod and was ordained on January 8 of the following year at
Kazilankanda-Ukerewe. On November 23, 1938 he was sent to Kitengule-Mwibara where he
began his ministry as an ordained minister and remained there until 1955.

From 1941 to 42 he was Vice-Chairman of the church synod and was elected Chairman
the following year. He was re-elected Chairman of the synod in 1947 and 1948. From January
12, 1955 to November 14, 1957 he worked in Bukongo-Ukerewe and then was transferred to
Kijuka-Sengerema, Mwanza. On August 11, 1960, he moved to Kasamwa-Geita, Mwanza to
become the first African Director of the Africa Inland Church of Tanzania. On September 25,
1965, in his capacity as Director, he moved to the church headquarters at Mwanza.

He is remembered for his church planting and good leadership in the church as a whole.
He visited his churches extensively and prayed for the sick. His book Chunguzeni
Maandiko (“Search the Scriptures”) was published. He was known to people like Pastor Thomas
Yegela of Mwanza (deceased), and Batholomew Thema of Nassa.

Some of his ministry is described in the booklet, The Short History of the AICT
Church published in 1977 by Inland Publishers, Mwanza, and edited by Bishop Samwel Magessa
of the Mwanza diocese who died in January of 2000.

Bela B. Kalumbete
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Anuarite Nengapeta (Marie Clémentine)
1939-1964

Catholic Church

Democratic Republic of Congo
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Otieno, Erastus*
1935-2000
Pentecostal
Kenya

Erastus Otieno Ngao served as the president of the Pentecostal Evangelistic Fellowship of Africa
(PEFA) in the period of transition between missionary and local leadership. As the person chosen
to usher in this new era, he played the most crucial role in this changing of the guard. Whatever
else he may have accomplished, his greatest achievement was to have served as a successful
transition figure during this delicate and critical period in the PEFA. Otieno emerged as a pioneer
African leader because he effectively took over the leadership from the foreign missionary
personnel. [1]

Historical Context

The last major British colonial Prime Minister, Harold Macmillan, depicted the 1960s in Africa
as being characterized by the “wind of change” blowing across the continent. This was the wind
of change from domination by colonial powers to independence and self-determination by the
various African countries. The immediate shift had begun with Ghana’s independence in 1957,
and by the time the 1970s set in, the political landscape of Africa had been altered beyond
recognition. What was true in the political arena was also generally paralleled on the Christian
scene, particularly in churches. The pace of transition was fast and furious in countries like Kenya,
and a few examples will suffice to illustrate this point, with emphasis on the 1960s and the early
1970s.

In the broader picture, Mr. John C. Kamau became the first African general secretary
of the Christian Council of Kenya (CCK) in 1963. In the following year, 1964, Rev. John T.
Mpaayei was the first African executive secretary of the Bible Society in East Africa and continued
as the general secretary of the Bible Society of Kenya (BSK) from the time of its inauguration in
1970. In 1968, Mr. (now Prof.) Elijah F. Akhahenda became the first African travelling secretary
of the Kenya Student Christian Fellowship (KSCF).

When it came to the churches, the critical element of selthood was achieved in all the
major denominations during this period. In the transition process, the level and extent of power
transfer differed from one group to another. From a legal constitutional point of view, however,
it is clear that virtually all the major denominations were affected in a fundamental way. (...)[2]

At times the attainment of the status of selthood did not necessarily mean an immediate
takeover by indigenous African leadership. What was important was the beginning of the process
of transition from a foreign mission to a local church. Below is a partial list of the major churches
that emerged at that time: [3]

Africa Gospel Church AGC) 1961 Lutheran Church of Kenya (LSK) 1966
Africa Inland Church (AIC) 1971 Methodist Church of Kenya (MCK) 1967
Church of God in East Africa (CGEA) 1964 Pentecostal Assemblies of God (PAG) 1962
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Anuarite was born in Wamba (D.R. Congo) on December 29, 1939. She belonged to the
Wabudu tribe. Her father’s name was Amisi Batsuru Batobobo and her mother’s Isude Julienne.
After having six daughters-Anuarite was the fourth one-her father, a former soldier, dismissed his
wife in order to take another wife by whom he might have a son. But he made an unlucky choice
as his second wife was sterile. Even though she had to endure the pain of having divorced parents,
Anuarite forgave her father with all her heart.

Anuarite’s parents were heathens. Nevertheless, her mother was baptized the same day
she was in 1945. Anuarite’s baptism name was Alphonsine. It seems she was even baptized twice
simply because her original certificate of baptism was lost.

The name Nengapeta signifies “riches deceive.” Anuarite, which means “one who
laughs at war,” was actually her sister’s name and became her own after a clerical mistake. One
day, Léontine Anuarite took her little sister Nengapeta Alphonsine to register for school. The
Belgian sister who received them must not have been aware of African ethnology and philology
or perhaps was absent-minded. In any case, when she saw Léontine Anuarite there to register her
sister, she signed the little girl up as Alphonsine Anuarite. From that day on, the name Nengapeta
was lost and does not reappear in the rest of Anuarite’s story.

Anuarite was a sensitive child. One day, after seeing a goat butchered, Anuarite refused
to eat the meat, saying that the blood was just like hers. She was also very helpful and after school
she loved to help her grandmother with her work.

Even as a young girl, Anuarite aspired to be a nun and inspired the same desire in her
friends. She admired the nuns in her village and wanted to follow in their footsteps. Sister Ndakala
Marie-Anne, her third year teacher, remained a spiritual mother for her. At first Anuarite’s mother
was against her desire to become a nun. But Anuarite was not easily discouraged and, on her own
initiative, requested to be admitted to the convent. Nevertheless, the sisters refused to take her
because she was too young at the time.

One day, a truck arrived at the mission to take the postulants to the convent at
Bafwabaka and Anuarite seized the opportunity to climb aboard, unseen. Her mother looked for
her for several days only to discover her whereabouts from one of the village children. Even though
Anuarite had run away, her mother did not demand that she return home.

After many days at the convent, Anuarite took her vows on August 5, 1959 and became
Sister Marie-Clémentine. Her parents were present at the ceremony and gave two goats as presents
to the nuns to show how proud they were that their daughter was consecrating herself to God.
Nevertheless, later on, her mother tried to persuade her daughter to renounce her vocation in
order to come home and support the family financially.

In her life at the convent, Anuarite devoted herself to serving others and to making
them happy. She would even tackle the chores that others avoided. Nevertheless, sometimes she
would openly scold those who had shirked the work.

She had vowed never to belong to a man and she wanted the other sisters to keep the
same vow. One day, furiously angry, she attacked a hoodlum who was making overtures to one
of the other nuns.

In 1964, the Mulele rebellion broke out and in the space of a few weeks it occupied
most of the country. The Simba rebels opposed westerners but also indigenous monks and nuns
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because they suspected them of being in cohoots with foreigners. On November 29, 1964, they
arrived at the Bafwabaka convent and loaded all 46 nuns onto a truck to take them to Wamba.
The move was for security reasons, the nuns were told. Nevertheless, the truck changed direction
and went to Isiro where the nuns were taken to Colonel Yuma Déo’s house.

That night, all the sisters except for Anuarite were moved again, this time to a nearby
house called “the blue house.” One of the Simba leaders, Colonel Ngalo, with the help of a soldier
named Sigbande, tried to convince Anuarite to be his wife. Fearful but defiant, she categorically
and repeatedly refused, even after the furious soldiers isolated her and threatened her with death.
Mother Léontine attempted to defend her but in vain.

Meanwhile, the other nuns in the blue house refused to eat without the presence of
their mother superior. Colonel Pierre Olombe brought along sisters Banakweni and Marie-Lucie,
to report the situation to Colonel Ngalo who asked for his help in seducing Anuarite. Sure of his
success, Olombe accepted.

At supper time, Anuarite shared a dish of rice and sardines with Mother Xavéria but
could not eat much. She warned her sisters not to drink the beer provided by the Simbas because
they were in mortal peril. She declared that she was ready to die defending her virginity.

Later that night, Colonel Olombe, with a group of Simbas, sent the nuns to bed,
allowing them to sleep in one room as long as Anuarite remained behind. Very troubled and
anxious, Anuarite asked the mother superior to pray for her. Olombe again pressured her to yield
to Ngalo’s request. Then he changed his mind and decided he wanted Anuarite for himself. When
she categorically refused, he hurled insults at her but she remained defiant.

Then the colonel forced Anuarite and Sister Bokuma Jean-Baptiste-whom he wanted
for himself-into a car. Anuarite, followed by Sister Jean-Baptiste, attempted an escape while
Olombe went to get the car keys in the house. Unfortunately he caught them and a fierce struggle
ensued. Mother Léontine and Mother Mélanie, who were witnessing the scene, implored the
colonel to have pity on the two nuns. But the colonel was furious and silenced them.

Colonel Olombe then began mercilessly beating the two nuns. Sister Jean-Baptiste
fainted, her right arm broken in three places, but Anuarite continued to resist courageously, saying
she would rather die than commit this sin. Her words only heightened Olombe’s fury.

Between the blows, Anuarite had the strength to say: “I forgive you for you know not
what you are doing.” In a new fit of rage, Olombe called some Simbas over and ordered them to
stab Anuarite with their baionettes. After they had done this several times, Olombe took his
revolver and shot her in the chest.

The colonel then seemed to calm down a bit and ordered the nuns to come and take away her
body. Still breathing feebly, Anuarite lingered on for a few more minutes before dying at about
one o’clock in the morning on December 1, 1964.

Anuarite was buried in a common grave along with other prisoners executed by the
Simbas. Nevertheless, eight months later, her body was disinterred and buried with all the honors
in the cemetery near the Isiro cathedral. In 1999, she became the first Congolese woman to be
canonized by the Catholic Church.

After the rebellion, Sister Fidélia Sembo confirmed meeting Colonel Olombe in
Kisangani. He had been taken prisoner by General Yossa Malasi of the Congolese national army
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his exploit in documenting for future generations the history of the Yoruba nation, a venture that
also fulfilled the deep desire of Mr. Hinderer.

Robert Scott Oyebode became the schoolmaster at Aremo and was ordained in January
1895. [61] He served creditably well as a minister among his people in Ibadan. Francis Lowestoft
Akielle, the first boarder in Mrs. Hinderer’s home, also became the schoolmaster at Kudeti in
1869 and later married Ogunyomi. [62] From the 1890s he was assigned responsibility for the
church at Ogbomoso and was ordained in 1898 as a minister. [63] Apart from Samuel Johnson
who died an untimely death in April 1901, these contemporaries, under Daniel Olubi, rooted
and strengthened the faith in the country in the closing decades of the nineteenth century, and
well into the early years of the twentieth. Hence, it may be said that although not all the sprouts
that came out of Mrs. Hinderer’s planting grew to fruition, those that did proved that she did not
labor in vain.

Mrs. Hinderer’s memoirs were eventually published in 1870 after the compilers, Miss
Hone of Halesowen Rectory and her sister, succeeded in persuading Mr. Hinderer to allow them
to publish her story. The first profit realized from the sale of the book Seventeen Years in the
Yoruba Country, amounting to £31.4.8, was sent to Ibadan mission in July 1873 in support of
the work now under Mr. Daniel Olubi. [64] And so, although dead, Mrs. Hinderer was still
speaking.

Kehinde Olabimtan
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in 1966 and sentenced to death for rebellion. When the Belgian mercenary Jean Schramme
attacked the Congo at Bakavu, Olombe had fought on the side of the Congolese army.
Consequently, his sentence was reduced to five years of prison which he spent in the Ndolo
prison.

After being released, he had nothing and came to the nuns for food,~the same nuns
whom he had freed after killing their colleague in Isiro. Sister Léontine gave him what he
requested saying: “Sister Marie-Clémentine forgave you; we must follow her example.”

Yossa Way
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Dolphijn, Francis
1800s-1900s
Seventh-Day Adventist
Ghana

When Seventh-Day Adventists (SDA) in Ghana celebrated their church’s hundredth year in the
country in 1988, they were looking back to their 1888 origins. In that year, according to official
SDA archival records, Francis I. U. Dolphijn of Apam in the Central Region of modern Ghana
formally accepted the Seventh-Day Adventist faith at home there in Ghana.

On his own testimony, this came to him in early 1888 after reading an SDA pamphlet
he got from a ship captain who stopped over with his vessel at his coastal home of Apam. In other
words, Seventh-Day Adventism made its first convert in Ghana through the literature ministry
and not through a preacher. From the word go, Francis Dolphijn accepted his newfound faith
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warmly and wholeheartedly. He determined to help build up the church on a sound and lasting
footing in his home country. A convert from Sunday observing Methodism to Sabbath (Saturday)
observing Adventism, Dolphijn straightway entered into a four-year correspondence with
Adventist headquarters in Battle Creek, Michigan, USA and other SDA centers and mission
stations both in the United States and Africa. He asked for more reading materials with which he
could work for his Lord and Savior Jesus Christ and His cause in Ghana, and for the SDA Church
to send official resident missionaries to his country.

Dolphijn’s efforts culminated in the first official visit of an SDA minister to his home,
Apam, in 1892 to undertake a feasibility study of Adventist prospects in that country. Upon the
recommendation of this visiting official, -Lawrence Chadwick,— the General Conference of SDA
headquarters in Battle Creek, Michigan, USA dispatched the church’s first foreign resident
missionaries to Ghana in early 1894. These pioneer missionaries, Karl Rudolph and Leroy
Sanford, Americans, first landed at Apam on Thursday, February 22, 1894. That marked the
opening of the first SDA mission station in Real Africa (referred to some people as “Black Africa”).
Francis Dolphijn and his small band of Adventist believers warmly welcomed Rudolph and
Sanford to Ghana for Seventh-Day Adventism.

For some two decades or so after his conversion to Adventism in 1888, Francis
Dolphijn became one of the pillars upon which the Adventist church was built in Ghana. Seventh-
Day Adventism became a Dolphijn family ministry in which Francis, his wife, and their three
kids, Isaac, Fred and Joyce, all were involved. In collaboration with foreign missionaries and
indigenous believers like J. D. Hayford and George Peter Grant, the Dolphijns worked
wholeheartedly for Christ and Seventh-Day Adventism in Ghana during the last years of the 19th
century and the opening years of the 20th century.

Francis Dolphijn was one of the first literature evangelists to work for the SDA Church
in Ghana. He also served as an itinerant preacher as well as an interpreter for the foreign
missionaries of the SDA Church in coastal Ghana. His home, Apam, became the first SDA base
and headquarters in Ghana until Cape Coast took over in late 1894.

Pioneer Francis Dolphijn, his two sons Isaac and Fred, and George P. Grant were the
first SDA converts to be formally baptized into the church’s fellowship, a ceremony performed
by an American SDA ordained minister and missionary in Ghana, Dudley Hale, in March 1897.

The Dolphijn boys later left home for foreign adventures. Fred Dolphijn left for Britain
for more studies, with the support of people like J. D. Hayford. It was hoped they would return
home and continue in the SDA work and cause. They did return but did not continue for long
in either the work or the faith of Seventh-Day Adventism. Much of this new trend in the Dolphijn
story could be attributed to the carly death of both parents. After Mrs. Francis Dolphijn died, her
husband became both father and mother to their three children for about two decades — he
apparently never remarried following the early death of his wife. Francis Dolphijn himself died
about the mid or late 1910s and the last great Adventist influence on his children died with him.

In spite of this anticlimax of the Dolphijn story, Francis Dolphijn established his
indelible mark as a pioneer founding father of Seventh-Day Adventism in Ghana.

Kofi Owusu-Mensa
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Konigbagbe were serving at Ogunpa as schoolmaster and mistress there and were making an
impact. Mrs. Hinderer wrote, “Koni is so energetic; she had my best powers spent on her, and
she is capital. Laniyono is doing well, persevering and industrious.” [55] Samuel Johnson too was
serving at Kudeti, another sign of hope for a virile indigenous leadership.

However, the year 1868 was one of mixed blessings. In spite of the hard times,
Christian witness was gently but steadily penetrating families and compounds through the quiet
work of the converts in their homes. [56] The unconverted were taking more interest in the
message and were asking questions as never before. Adeyemi of Katunga, an old prince of the
defunct Oyo metropolis, embraced the faith after many years of belligerent argument against it
and was baptized on Advent Sunday, November 30, with seven other candidates. Mrs. Hinderer
was cheered by these silver linings in the horizon.

But bereavement also struck the mission in the death of one of the young girls,
fourteen-year-old Moleye. [57] Soon after, two of the “big boys” in the mission lapsed from the
faith and veered into dark, pagan practices. [58] Ill health also continued to ravage the lives of the
couple. In fact, it became clear in 1868 that Mrs. Hinderer’s health had become materially
damaged, and it would not be possible for her and her husband to remain in the country much
longer. Hints on their situation again reached Governor Glover in Lagos, who, possibly with the
solicitation of the missionaries now restricted to Lagos, planned their exit. As in 1865, he sent a
secret expedition that cut its way through the forest to fetch them to the coast, arriving
unexpectedly in Ibadan on New Year’s eve. And still because they were unprepared for
the arrival of the mission, only Mrs. Hinderer, who was in a bad state of health, returned with
them to Lagos on January 5, 1869, closing her seventeen years of service in the Yoruba country.
[59] Less than eighteen months after, she passed away in Martham, Norfolk, in England, on June
6, 1870.

The Legacy of Anna Hinderer

By giving her energy to the nurturing of the children in Ibadan, Mrs. Hinderer chose to invest in
the future of the work. Her impact can, therefore, be assessed mainly by following the track of
those who profited from her spiritual, moral, and intellectual formation. From this perspective,
her success can only be judged as modest. For she herself knew that not all the children that came
under her care turned out right. Among classical failures, Laniyonu ranked first. He showed much
prospects as a child and as a trained agent of the mission, only to derail and bring the faith into
disrepute. When he was dismissed from the service of the mission in 1868, he was one failure too
many for Mrs. Hinderer who lamented, “These are deeper and more heart-searching trials than
anything from the poor heathen.” [60]

Nevertheless, others who profited from her vindicated her training and went on to
become the pillars of the mission. Samuel Johnson, Laniyonu’s colleague under Mrs. Hinderer’s
teaching from January 1858 and at Abeokuta, became the schoolmaster at Kudeti, catechist at
Oke Aremo, and the first ordained pastor placed in charge of the church at Oyo from 1886.
Johnson may be said to have fulfilled the deep aspiration of the missionary couple in his
contribution to the attainment of peace in the war-torn country from 1888. To this may be added
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under Mrs. Hinderer. The next mail brought them the sad tiding of the death of Eyila, the little
baby that had grown fond of Mrs. Hinderer. [49] Mr. Hinderer had recounted to his wife on
arrival in England that she could not understand her “mother’s” absence at first. At daybreak, on
the day Mrs. Hinderer left Ibadan, Eyila:
[Clame joyfully into Mr. Hinderer’s room, thinking her Iya would be waiting to
give her the usual greeting; but when her bright eyes looked for her in vain, she
climbed on Mr. Hinderer’s knee, and throwing her arms around his neck, sobbed
convulsively. She could only explain her grief by leading him to the door, to make
another vain search for her Iya on the road by which she had seen her set out. [50]

Winding Down

Mrs. Hinderer returned with her husband to Ibadan again in December 1866, having been away
for about eighteen months. The mission and the converts remained steady, and Konigbagbe was
now married with a child. [51] By February 1867, she was in full force again:

Three of the boys are learning harmonium; it is a work of patience...I have Akielle

and Oyebode every morning for lessons, general history, geography, Nicholl’s

Help, &c., the girls for sewing from twelve to two o’clock, and I am now forming

a class of women who live near us, to teach them to sew, once a week. These are

some of the regular doings, and the irregular may be called legion, doctoring [i.e.

nursing the sick and wounded], mending, housekeeping, receiving visitors. [52]

One of the fruits of their trip to England was the printing of the Pilgrim’s Progress in Yoruba
language, the translation of which Mr. Hinderer undertook with his agent, Mr. Henry Johnson,
during the wars that shut the mission in from 1860 to 1865. Mrs. Hinderer reported that her
class of women on Sunday afternoons “were greedy for it; we each read a paragraph, and talk
about it; and on the Sunday evenings, after a little scripture repeating, and hymn-singing, I read
it with my girls and D. with the boys; they are perfectly charmed.” She goes on to write that,
“Their open mouths and exclamations, when the full meaning of something in it presents itself
vividly before them, are most entertaining.” [53]

Things were easing up for the mission in Ibadan when the riot broke out in 1867 at
Abeokuta, during which the churches were plundered and destroyed and the missionaries were
prohibited from the country by the Egba and Ijebu authorities. The rampaging elements at
Abeokuta sent some of their loots to the chiefs in Ibadan indicating to them to do the same to
the mission in their midst, but Ibadan authorities acquitted their missionaries. [54] Nevertheless,
the mission lost its momentum under the missionary couple after this incident. Ill health plagued
them over and again, and the same privation they experienced before they returned to England
played out before them as Ibadan was shut in again for entertaining their presence in the country.
Yet, there were occasions for joy.

By the time they returned from their trip to Europe, some of the children they had
trained were coming into service with the mission. Hethersett Laniyonu, one of the earliest
recruits of 1853, and Samuel Johnson, who joined them in January 1858 from Sierra Leone, had
finished their studies at Abeokuta Training Institution in December 1865. Laniyonu and
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Shukai, Butrus Tia
1931-1985
Anglican Communion (Episcopal)

Sudan

Butrus Tia Shukai was from the Katcha tribe in the Nuba Mountains region. He was born in
1931 at the village of Tuna in the Katcha area in southern Kordofan Province (Nuba Mountains).
His mother died when he was less than a year old. His father was a rich man but abandoned him
and went to live with his second wife. His aunt took care of the child and brought him up.

At the age of twelve (1943), his uncle sent him to school at Katcha Elementary School,
which was one of the mission schools established by the Church Missionary Society (CMS) in
the Nuba Mountains region. Butrus and his brother were the only Christians in their family. All
his parents and other relatives practiced African traditional religion.

In 1947, Butrus completed his elementary education and was baptized the same year.
He spent two years (1947 and 1948) in intermediate school, at the end of which he became an
elementary school teacher.

On January 1, 1950 he married Roda Ali Kuku and on February 19, 1951, Nabil, their
first baby boy was born. They had eight children, four sons and four daughters. That same year
Shukai felt the call to serve the Lord. Mr. Roland Stevenson, his headmaster, and Bishop Morris
Gelsthorpe supported Shukai and encouraged him to pursue this calling. He then had to go back
to school for two more years (1951 and 1952) in order to complete his intermediate education in
order to prepare and qualify him for theological training for the ordained ministry at Bishop
Gwynne Theological College.

In 1953, he began his studies at Bishop Gwynne Theological College and completed
the three years of theological training in 1955. Shukai was the first Nuba to be ordained as a
deacon at Katcha in 1956. He was ordained to the priesthood in 1958.

Shukai was a quiet, hardworking man, who loved his people. As his main concern was
to take the Gospel to all the tribes in the region, he would go on journeys that would last for
weeks or months, traveling long distances on foot and sometimes on a donkey. In 1960, he
decided to go and work among the Moro, Leira and the Atoro tribes, leaving his home district
under the care of some of the evangelists he had trained. At that time, the Sudanese Church of
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Christ (SCC) had established some preaching centers in some of the areas. So as to avoid
duplicating evangelization efforts and stirring up rivalry, he always left such places and went to
work among the unreached tribes. In so doing, he evangelized all of the Eastern Nuba Mountains
region.

From the beginning of his minstry, Shukai saw the need for more evangelists, for “the
harvest is plentiful, but the laborers are few.” (Matt. 9: 37). The Nuba Mountains region is so
vast that Shukai alone could not reach all ninety-nine tribes. As a result, he not only preached the
Gospel, evangelized and baptized the people, but he also prepared and trained leaders and
evangelists from among the converts. Among those he prepared and trained are Yacoub Idris
Kuku from the Moru tribe, now archdeacon of Kadugli Diocese; Kurkeil Mubarak Khamis from
the Atoro tribe, late bishop of Kadugli Diocese who died on September 17, 1996, and Yousif
Abdalla Kuku from the Leira tribe, now bishop of Port Sudan Diocese. Shukai also encouraged
and organized the revival groups in the region, kept them within the church, and harnessed their
energy for the advancement of the church in the Nuba Mountains.

Given such a responsibility in a very vast and largely animistic region, Shukai had to
be active and creative in order to keep the work of the church of God alive and moving. He had
no money to pay his evangelists so he introduced the idea of church farms which every
congregation was to have. This enterprise,~which taught the principle of collective or cooperative
work,—was so successful that all the evangelists had more than enough food for their families. The
spirit of collective work was further applied to the building of schools and churches, and to
cultivating crops. Consequently, nobody was thinking of salaries for church workers in terms of
money.

In 1964, Shukai was transferred to Khartoum to take care of the Nuba Christians who
had immigrated to the city in search of education and job opportunities. Khartoum being a
cosmopolitan city, Shukai found himself among Arab Muslims and Christians, Black African
Christians from South Sudan, European Christians and missionaries. But he was able to fit into
this society with its diverse ethnicities and religious affiliations.

Upon his arrival at Omdurman, plans were immediately put forward for his promotion,
and in 1968, he was made archdeacon for the Archdeaconry of Northern Sudan. He immediately
embarked on a tour of the whole archdeaconry, visiting every parish, thus acquainting and
familiarizing himself with the situation of the archdeaconry and the conditions of the people put
under his charge. He set up a systematic visitation program for himself. In summer when the
temperatures fluctuate between 100 and 120° F in the north, Shukai would visit all the parishes
in the Nuba Mountains as the weather there is cool at this time. During the winter, when it is
cold in Khartoum and the rest of northern Sudan, Butrus would tour and visit the few parishes
in the north, as the roads in the Nuba Mountains at this time have become impassable due to
heavy rains.

In 1971, Shukai was consecrated as an assistant bishop by Bishop Oliver C. Allison in
All Saints Cathedral, Khartoum. It is worth noting that by that time Bishop Allison was bishop
for all of Sudan. When the Diocese of the Sudan became independent from the Church of
England and was inaugurated on October 11, 1976, four dioceses were created, constituting the
Province of the Episcopal Church of the Sudan, namely Juba, Yambio, Rumbek and Omdurman.
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to them for one full year. When Mrs. Hinderer later sent her some cowries in recognition of her
services, she refused to take the payment saying, “I did it because you were strangers in a strange
land, and I will not take anything for it.” [44]

Their woes deepened with months and years. When Mr. Hinderer undertook a
dangerous trip to Lagos in March 1861 through the forbidden territory of Awujale, the Ijebu
king, he lost much of what he got. The caravan he used to send them to Ibadan was attacked and
he lost his provisions. What he got for money in Lagos to change to cowries was swindled by the
Tjebu trader who promised to bring him cowries in Ibadan. He was only mercifully protected
himself on the journey as the Awujale set a price on his head for staying in Ibadan and daring to
pass through his territory to the coast. His successful return, though near empty-handed, elicited
rapturous joy throughout the town; and gifts of food and cowries poured in for the mission from
all quarters in celebration of his safe arrival. [45]

Years passed on, and although Ibadan succeeded in destroying Ijaye in 1862, the
conflict continued on different fronts with the Egba and Ijebu peoples; and Ibadan remained shut
in. Mr. and Mrs. Hinderer remained at their post, but not much could be done to advance the
mission except to keep it running. Survival became paramount in the face of recurring illnesses of
both of them. But creativity was not all lost although everything that could fetch them cowries
had been disposed of. The children continued their lessons and Mrs. Hinderer cultivated beds of
onions, which one of the women in the church sold for her, again far below their values just to
have cowries to purchase food. [46] Between 1862 and 1864, attempts by the colonial
administration of Captain Glover in Lagos were made impossible by the hostility of the Ijebu
king who would not give his embassies passage. Their missionary colleagues at Abeokuta too were
half-hearted in relieving them, having taken side with their Egba hosts in the feud. [47]

The work continued, however, but there were no teaching materials for the children.
They had no Bible, and Mrs. Hinderer’s stock of teaching aids had worn out by 1864 and had to
be carefully held together while teaching. Happily, the children were making good progress in
their religious and temporal education. [48] It was in the midst of these woes that the tiny tot,
Eyila, was retrieved from the brook and brought to the mission.

Relief finally came to the couple in April 1865 when the governor sent his officer,
Captain Maxwell, to Ibadan to fetch the missionary couple. Maxwell cut through the pathless
forest to reach Ibadan at 10.00pm with provisions for the couple to make the journey back the
next morning. Caught unawares by the governor’s provision, only Mrs. Hinderer could make the
journey so hastily. She had to set out very early before the enemies became apprised with the
venture and before the children woke up to make parting difficult. But Konigbagbe, the eldest of
the lot, accompanied her mistress on the non-stop match to the coast. Mr. Hinderer stayed for
few more weeks to make his own exit, after making arrangements for the mission in his absence.

The return to England offered them opportunity to recoup their health and to visit
friends, both in England and in Germany. It was also an opportunity for them to raise support
for the impoverished Ibadan Mission and their work with the children. While they were doing
these things they were receiving news of the proceedings at Ibadan. The first news they received
in their mail was the death of Arubo, the boy they had rescued from starvation on Ijaye road
eleven years before. In these years he had made significant and all-round progress in his formation
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of the overwhelming persecution of her relations and returned to good health afterwards. These
two incidents gave the critics of the mission occasions to triumph. [33]

The social environment of war was particularly distressing as Mrs. Hinderer wrote,
“We are weary with war, sounds of war, talks of war, anticipations of war; but we have been
mercifully kept and comforted.” [34] Of all their woes, the unrestrained bias of the Egba elements
in their mission was most troubling, because it brought the conflicting sentiments of war mongers
under their very roof. [35] And, much more, the missionary couple found it embarrassing and
Mr. Hinderer had to keep it under control as it was a major threat to the continuous existence of
the mission. With all these troubles at hand and the store of cowries greatly diminished, Christmas
was not celebrated in December 1860. [36] But the Christmas day service held with the children
“in church, washed, and oiled, and dressed in their very best, their wooly hair freshly plaited
(which sometimes is not done for months altogether), and looking as cheerful as possible...” [37]

Mis. Hinderer had to be resourceful in providing for the seventy mouths for which the
mission was responsible—herself and her husband, the children in the mission, and the agents and
their families. She devised various ways of preparing yam for meal to make it palatable and
managed with beans and palaver soup while her husband relished the Indian corn flour made into
porridge. There were enough of these foods in town, but there were no cowries to purchase
enough. [38] An attempt to take loans from the chief saw Mr. Hinderer visiting the camp on the
eve of the New Year, 1861. Although Ifa forbade giving him the loan he asked for, some of the
chiefs gave personal donations in acknowledgement of his person and the good work he was doing
in the town. [39]

With the evident proof that the situation in the mission was no longer sustainable, Mrs.
Hinderer sent back home all the children in her custody who had parents to support them. From
home they came to school daily. Another woman volunteered to take an orphan to herself to
relieve the pressure on Mrs. Hinderer. [40] The dire situation was also an occasion to reproach
them by people for whom lack of trouble was a sign of favor with the gods. They say, “What is
the use of their serving God? They die, and they get trouble; and Ifa and Sango, &c., &c., often
help us. The Mohammedans say, God loves us well, but we do not worship Him the right way,
and do not give honor to His prophet.” [41]

In the adverse situation the couple found themselves, Mrs. Hinderer began to sell some
articles in the home some of which she had earlier considered useless; but now she knew the
people would like to buy them. She and the children brought out and spent hours in polishing
old tin match-boxes, biscuit boxes, and the lining of deal chests. When they exhausted selling
these, they began to dispose houschold utensils for cowries at prices below their values, just to
have cowries to buy food. [42] Later, she sold her gown to get cowries worth just £1, far below
its value. [43]

But there were also occasional supports from unexpected quarters, such as gifts of
cowries from a member of the church and loan from a relation of their agent, Olubi. On one of
those difficult days she received gifts of Indian corn from a woman passerby who was impressed
that she could speak her Yoruba language and entered into an interesting conversation with her
on her mission in Ibadan. Another assistance came from her milk supplier who, although would
never want to hear the gospel, insisted on supplying her houschold their need for milk at no cost

72

Four assistant bishops were enthroned as bishops for these newly created dioceses. The Re. Rev.
Elinana J. Ngalamu became the first archbishop of the new Province of the Episcopal Church of
the Sudan and bishop of Juba Diocese, the Rt. Rev. Benjamin W. Yugusuk became bishop of
Rumbek Diocese, the Rt. Rev. Yeremaya K. Datiro, bishop of Yambio and the Rt. Rev. Butrus
T. Shukai of Omdurman (now Khartoum) Diocese.

Of the four dioceses of the Sudan, Khartoum was the largest, in terms of area, and had
a predominantly Muslim population. Christians were found in the Nuba Mountains, and in the
major cities in the north, such as the tri-city capital (Khartoum, Khartoum North, and
Omdurman), Wad Medani and Port Sudan, to mention only a few. And as mentioned before,
people of different nationalities and cultures live in these cities,~a diversity which exists even
within the Christian community. The bishop’s challenge was then to preserve the unity of this
diverse Christian community living in the heart of an Arab Muslim culture. As bishop, he
struggled to maintain an atmosphere of peaceful coexistence between the Muslims and his small
Christian community. He had to build bridges of understanding and trust between the church
and the Muslim government in Khartoum.

During the late 1960s and early 1970s, a huge movement of Christians and Muslims

brought many people into the northern cities and towns from South Sudan and from the Nuba
Mountains in search of employment and or education. These people lived a miserable life and
Shukai had to provide relief assistance for them,~Muslims, Christians, and animists alike. Before
the government confiscated the Church Missionary Society (CMS) hospital in Omdurman,
Bishop Butrus opened its doors for the service of the people regardless of ethnicity, religion or
race. During his time as the first bishop of this vast and ethnically, culturally, and religiously
diverse diocese, Shukai confirmed large numbers of baptized Christians.
Although he could not curb the persecution of Christians which was, and continues to be,
sponsored by the Arab Muslim government, the bishop managed to keep the high tension
between the Muslim majority and the Christian minority at a considerably low degree. He
maintained the Christian spirit of love for their enemies, and tolerance between Muslims and
Christians. Among other achievements, he established the Omdurman Bible Training Institute
(OBTI) before his enthronement as bishop of Omdurman Diocese. He raised up and trained
leaders for the church, sending some pastors away for theological training in Kenya. He ordained
Kurkeil Mubarak Khamis and Butrus Kuwa Kuku as deacons and as priests and consecrated
Kurkeil Mubarak Khamis as asistant bishop. His love and vision for trained leadership was so
strong that in 1977 he sent Ismail Badur Kuku to Cairo, Egypt for theological training, so that
after his training, Ismail Badur could help Rev. John Barff, an English priest who was asked to
promote Omdurman Bible Training Institute (OBTT). The institute is now called Shukai Bible
Training Institute (SBTT), after him.

Shukai loved everyone and was loved by all who knew him even before he became a
deacon. He was a quiet person who always avoided problems. He established the link between
the Diocese of Khartoum in Sudan and the Diocese of Bradford in England, a relationship that
has now grown to its fullness in the Christian witness of the Gospel, not only to the congregations
of these two sister dioceses, but even to the whole Anglican Communion.
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At the beginning of 1985, his health started to deteriorate and he died on May 11,
1985, leaving behind him his beloved wife, Roda Ali Kuku, and their four sons and four
daughters.

James Lomole Simeon
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Milyango, Ibrahim
1880-1978
Independent
Tanzania

Ibrahim Milyango lived from 1892 to 1978. He served the Lord as an independent evangelist and
was neither responsible to the AICT, nor to the AIM leadership. He had seven children.

Milyango believed that he was called to the work of evangelism to be a missionary to
the yet unreached. He traveled in the Mara, Shinyanga, and Mwanza regions for two purposes:
to evaluate the needs and to evangelize. He stayed at a particular place until he noticed that those
to whom he preached had grown spiritually mature. He then moved on to another place.

Milyango continued evangelizing until he was unable to walk because of age. Even
then, although he was too old to walk, his heart burned to get to the unreached. Anyone who
visited Milyango realized that he was a man of determination. I remember one day at a certain
Sunday service at Imalaseko, Shinyanga, in 1971, when he contributed the amount of 270
Tanzanian shillings for an evangelistic campaign to the Wataturu of Bukundj, situated about 160
miles southeast of the Shinyanga municipality.

In my opinion, Milyango was best at propagating the gospel because he knew how to
get his audience’s attention. In 1980, at the funeral ceremony of the late Rev. Andrea Kabupu
Midetelo of Kolandoto Shinyanga, Milyango testified to the life of Midetelo. Milyango said,

This young man (even though Kabupu was 85 years old when he died) laid in a

coffin on our front. I met him when he was a dealer of hides. He was young,

handsome, and smart. I called to him, ‘Kabupu, leave those dead skins, follow me
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children. Unlike the depressing situations they left behind in 1856 because of the intense
persecutions of their converts in their homes, things looked up in 1858. Although they returned
shortly before the hot season set in, they coped very well, possibly because the mission and its
converts were less troubled this time. Evidently, the Spirit was also at work in the wider
community as more people began to appreciate their work and acceded to the church. In February
1858, she was reporting on 27 children in her care; few months after, she wrote, “My thirty
children are very prosperous, very good, very naughty, and very noisy, just as it happens...” [27]

Mirs. Hinderer continued to take joy in working with her children and delighted in
their company. She once wrote, “I do wish you could see my children, we take great pains with
them, and they are in some order, and are getting on very well. They are always about us, and out
of school hours I can never stir without a flock around me.” [28] In her teaching, she drew lessons
from nature and used picture illustrations she brought from England, and these both delighted
the children and brought home the lessons she was passing across to them. [29] It was at the
height of the domestic persecutions that eight of them were baptized along with six others on
November 9, 1855. Mrs. Hinderer decked her children—-Onisaga, Akielle, Laniyonu, Arubo,
Elukolo, Abudu, Ogunyomi, and Mary Ann Macaulay—all in white for the occasion. It was a
significant event in which some of the neighbors of the mission came to acknowledge the futility
of their conspiracy to keep their people from going to the mission. [30]

Times that Try the Soul of Men

The work of the mission was on a good footing and arrangements were being made for expansion
into the interior when war broke out between Ibadan and its neighbor, Ijaye, in January 1860. In
the alliances that complicated the war, Ibadan was shut in by their Egba and Ijebu neighbors to
the south. The drumbeat of war reminded the missionaries how much still needed to be done to
transform the bloodthirsty town into a city of peace. Meanwhile, the war brought the mission
much woes. At first, Mrs. Hinderer stored food in the house for her children, and they had a large
store of cowries to meet their purchasing needs. But as the war became protracted the store steadily
grew empty and the cowries were exhausted; the war did not restrain the children’s appetite. [31]
With her husband’s illness at hand and the need to continue to care for those children who had
nowhere else to go, she was occupied with domestic affairs. The gifts sent from England by Lady
Buxton could not be delivered for the fear of their being impounded on the way to Ibadan. Eight
months into the war, she wrote with near despair, “Our future looks very dark.” [32]

The year was indeed a tough one for the missionary couple, and Mrs. Hinderer was
emotionally stretched. As the year wore on and the economic situation of the town became
increasing difficult, the Christian band suffered bereavement in the death of a woman who had
been badly persecuted by her family members for becoming Christian. The incident became
useful in the hand of the people as they criticized the missionaries when they could not raise her
back to life again. They wondered what value was in a religion that made people to abandon the
good ways of their fathers only to be struck dead by the gods while the missionaries could not
bring the person back to life again? At the same time, another woman lapsed from faith because
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The rank of children in Mrs. Hinderer’s school also swelled from the additions to the
families of the agents. When the couple was returning from their vacation in England in 1857,
they stopped over in Sierra Leone where they recruited two agents, Mr. Henry Johnson and Mr.
William S. Allen. The two families brought to Ibadan six children. [22] The growing family of
Daniel Olubi, their much trusted servant and agent, continued the expansion, first in Daniel, Jr.
and, then, in Bertha.

But male and adult sufferers of the age also benefitted from the home of the missionary
couple. Antonio, a former slave and returnee immigrant from Brazil, and his family found shelter
with the mission, away from the hostility of his relations. Although he spent much of his time on
his farm, for ten years he found refuge with the missionary couple and converted from his catholic
faith to evangelical Christianity. Antonio died in 1867, and he was soon followed by his wife.
The missionary couple took care of their two children—Talabi, a girl, and her brother-whom their
unconverted, extended family members wanted to inherit as slaves. Mrs. Hinderer described
Talabi as “a wonderful trouble, ten Topsies in one...I have much anxieties, now that she is
growing up.” [23]

Mother, Playfellow, and Teacher

Mrs. Hinderer took a lively interest in her children and they soon grew fond of her. She managed
the first team she had from 1853 as a playgroup. When she gave them a break at the end of the
year, the children did not like the fact they would miss their time with her. When she gave them
the option of coming from home to take lessons, they readily jumped at the offer. They found
her stories and lessons stimulating. In the midst of the multifarious demands on her as the mother
of the mission, the presence of the children was her most pleasant joy. “Our home life is one of
privation,” she wrote early in 1855, “and often of trial and difficulty, but a very occupied one,
and one of much hope and interest.” “I have not time to be idle, truly,” she continued, “and I
think never a night has come without my being thoroughly tired... The dear children are my
greatest outward comforts. I like to hear them singing, not with the taste and mellowness of our
English children, yet with much heart and real enjoyment.” [24]

Mis. Hinderer’s education program for her children was a total one. She gave attention
to their grooming and demeanor, and spiced their training with music. The girls were also
introduced to needlework. They initially found daily washing “unheard-of absurdity,” but with
discipline they soon got entrenched into the regimen. [25] Coming also from a society where
noise and chattering was the norm, they thought it strange to be ordered to be quiet and silent.
It was at the family prayers that their appreciation for silence began to emerge, and Mrs. Hinderer
wrote soon after a few months of gathering them, “Nothing composes them so much as music.
We always sing a hymn with the harmonium at prayer, with which they are delighted. But though
decidedly a care and no slight trouble, I would not for anything be without them; they will lose
their wildness in time, and they are so affectionate.” [26]

When the couple returned from their trip to England in January 1858, Mrs. Hinderer
was happy for the management of her children and school in her absence by their catechist,
Barber, and Olubi and his wife. She even saw the evidence of the Spirit at work in the life of the

70

and let us deal with living skins, which are God’s people who are dying in their

sins.” He followed me. Now that he has served His Master, and finished the race,

let him have a rest. Stop crying for him, he is victorious. Let us be of great joy that

he is in His Father’s hand. If your desire is going there, believe in Jesus just now. I

assure you, the time will come when you will meet Midetelo face to face in heaven.
On that occasion, I saw numerous people receive Jesus as their master and personal Savior. His
story challenges me deeply. I remember when one of Milyango’s daughters got married, Milyango
and his wife gave the church all of the dowry money which was instead used to build chairs in the
Central Church of AICT at Makongoro in Mwanza. Using a dowry in such a way was
extraordinary to Wasukuma culture.

Milyango evangelized in such places as Bushitala, Nyida-Luhumbo and Ishigamoto,
Maswa; Idukilo, Shinyanga; Mihama, Shinyanga; Buzinza, Shinyanga; Kalasani, Magu;
Dindilyani, Magu; Imalaseko, Meatu; Bariri, Bunda; Mirungu, Musoma. When he was in Bunda
in 1952, he planted an orange tree at Bariri. Bariri means “cold.” That tree stayed there as a living
reminder of what Milyango had done there. Today, there is a big church in the town of Bunda.

Joseph N. Gisayi

Sources:

D. N. M. Nghosha, his writings about Milyango, “Yanayomhusu Milyango,” Headquarters
Office of the AICT.

Anna Njuka, interview by the author, October 2002, Mwanza.

Rev. Hezronie Shimba of AICT Bunda, interview by the author, September 2002.

This article, submitted in 2003, was written by Rev. Joseph N. Gisayi, 2003-2004 Project Luke
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Inland Executive Council and chairperson of the AICT Mission and Evangelism Department.
This article was reviewed and approved by AICT bishop Peter Kitula, David N. M. Nghosha,
historian of the Africa Inland Church Tanzania and by Stephen Kapongo, coordinator of AICT
Department of Mission and Evangelism.

Vou Gyang Bot Dung

1908-1966

Sudan United Mission (today Pioneers UK)
Nigeria

Vou Gyang, as she was popularly known in mission records, was born in 1908 to Gyang and Tiri
in Foron. Foron eventually became a Sudan United Mission (British Branch) station and the
headquarters of Christian mission activities among the Berom. Tiri was the first Berom woman
to convert to Christianity through the missionary activities of the SUM now known as Action
Partners.
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The Berom people are the major ethnic group on the Jos Plateau in central Nigeria.
Their habitat was devastated by tin mining during British colonial rule. When the SUM
missionaries first appeared among this people along with assistants from the southern parts of
Nigeria in 1907, few were converted, if any. The turning point in the Christianisation of the
Berom took place in about 1920, when “four Berom lads” between fourteen and sixteen years
old, against their parents’ strict instructions not to have anything to do with the white men, began
to visit the mission compound in Foron (a new SUM station). They eventually became the first
crop of Berom evangelists.

Through the evangelistic activities of one of these lads, Toma Tok Bot (who began as
a missionary houseboy), Tiri became a Christian. Her husband Gyang was not interested. Tiri
introduced her daughter Vou to the church as early as possible. The young Vou followed her
mother’s example and was committed to the young SUM church in Foron. Vou attended church
regularly, defying her father’s threats and enduring his persecutions.

Determined to see her daughter grow as a Christian, Tiri enrolled Vou in the mission
Class of Religious Instruction (CRI) in Foron. During this period Vou learned to read and write
in both Hausa and Berom, the first Berom girl to achieve such a feat. The mission records report
that she was “in the top class in school and... making much progress” but also that Vou’s father
would often deny her food because he was disappointed in her for wasting time “with those new
fangled ideas about reading and writing.”

In those days as there were few young Christian men, the first challenge Vou faced as
a Christian was whom to marry. Her father had promised her hand in marriage to a young man
who was not a Christian. But if Vou married this person she would compromise her faith by
having to brew the local beer, and perhaps would not be allowed to go to church. Missionaries
had taught absolute abstinence from alcohol as mark of true conversion. Vou’s response to her
father urging her to agree to marry the young man was, “I have never known the taste of beer.
How could I go into a compound where I would have to make it for all who live there?”

However, in Foron there was a Christian man, Bot Dung, who had lost his wife. Even
though Bot was much older than Vou, she preferred him to the non-Christian man.
Consequently, they were engaged when Vou was ten. Her friends teased her for being willing to
marry someone old enough to be her father. Vou’s reply to such ridicule was “he [Bot] loves me
and T'am content and happy to be his wife.” At that tender age Bot could not take her to his house
until she had grown older. In 1924, when Vou had turned sixteen, Bot and Vou were married in
the Foron Church (now Church of Christ in Nigeria, Foron). In 1926 Vou and her husband Bot
were baptized.

A year after their baptism, Vou and Bot were called to evangelize a neighboring ethnic
group called the Aten. The self-named Aten are better known as Ganawuri, so named by the
Hausa, whereas the Berom call them Jal. Vou and Bot’s call to be evangelists was significant in
many ways. First, they would be the first resident missionaries among the Aten. Second, the Aten
were considered a very dangerous people: they were not only wild and warlike but were considered
notorious cannibals as well. It was believed that no stranger stayed alive in their midst. As such
the Berom feared them in spite of their own numerical strength. Missionaries had only paid
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her mother, she rushed into her lively embrace, screaming “Iya mi, iya mi!” The other children
made a hasty return home shouting, “Ogunyomi has found her mother!”

Ogunyomi’s mother was told all the missionaries had done for her daughter, and she
recounted her own journey into slavery in Ibadan. She rejoiced at the redemption of her daughter
and paid her regular visits. But soon these stopped and Ogunyomi fell back into her melancholy.
The missionary couple investigated the reason for her stopping the visit and found that she had
become seriously ill beyond any hope of recovery. For the sake of her daughter, they paid her
ransom fee and brought her to the mission where they nursed her to life again. On recovering
they employed her as a domestic helper, cooking for the children. Lucy Fagbeade became a
Christian and happily lived in the mission with her daughter until her death in 1867. She lived
to serve the mission for eleven years. [16]

Sophie Ajele’s story was a direct contrast to Ogunyomi. When the missionary couple
was away to England in 1856, their catechist, James Barber, took in a little girl because her mother
wanted to sell her. When the matter was taking before the chief, the father agreed that the
missionaries could take her up if they were willing. Before her adoption to live in the mission, she
had suffered neglect. She had measles and for three days her mother refused to give her food. After
she was received into the mission, the mother relocated to Ijaye and was not seen for a long time.
Then she sneaked into town to steal the child away, but found her still with measles. She
pretended to have come to take care of her. When she began to rain abuses on her daughter’s
benefactor she was forced out of the mission compound, but not until she had administered to
her daughter a dangerous dose of poison. Days later, she returned and the same scenario of verbal
abuse played out again. The poor girl held tenaciously to Mrs. Hinderer, begging her not to allow
her mother to take her away because she would only sell her away.

Sophie was an affectionate child who took interest in always sitting near her adopted
mother, gazing at the picture o